





Everyman shall be hims，elf， shall have every opportunity to come to his own 
(1) 

















































陥る様を述べ、それを動物の「すばらしく純粋な好奇心J (“wonderful naive 
curiosity") (p. 604) と比較して、これを人間のみに見られる悲惨であるとし
ている O なぜこういったことが起きるかというと、人聞はある考え、観念を抱
くと、どうしてもそれを実行に移さずにはいられないからである。(“Andhe 
can't help acting on his id巴a，no matter what the consequences" [p. 604] .) しか
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も悪いことには、この観念は、その人間の真の欲求あるいは必要とは何の関係
もないのである。換言すれば、人間の知的意識は<観念の自動性>




Anyhow， itis criminal to expect children to“express themselves" and to 
bring themselves up. They will eat the soap and pour the treacle on their 
hair and put their fingers in the candle flame， in the acts of physical self-
expression， and in the wildness of spiritual self-expr巴ssionthey will just go 
to pieces. All because， really， they have enough mental intelligence to 
obliterate their instinctive intelligence and to send them to destruction. A 
litle animal that can crawl will manage to live， ifabandoned. Abandon a 
child of five years and it won't merely die， itwill almost certainly maim and 
kil itself. This mental consciousness we are born with is the most double 
edged blessing of al， and grown-ups must spend y巴arsand years guarding 








Man is given mental intelligence in order that he may effect quick 
changes， quick readjustments， preserving hims巴lfalive and integral through 
a myriad environments and adverse circumstances which would extermi-
nate a non-adaptable animal. (pp.614寸5)
とまで、言っている。これは彼の<知的意識>に関する言及としては異例のもの





Of B巴rgson'sth巴orythat intellect is a purely practical faculty， developed 
in the struggle for survival， and not a source of true beliefs， we may say， 
first， that it is only through intellect that we know of the struggles for sur-
vival and of the biological ancestry of man . . . The fact is， ofcourse， that 
both intuition and intellect have been developed because they are us巴ful，
and that， speaking broadly， they are useful when they give truth and harm-
ful when they give falsehood. Intellect， incivilized man， Iike artistic capac-
ity， has occasionally been developed beyond the point where it is useful to 
the individual; intuition， on the other hand， seems on the whole to diminish 
as civilization increases. It is greater， as a rule， inchildren than in adults， 
in the uneducated than in the educated. Probably in dogs it exceeds any-
thing to be found in human beings. But those who see in these facts a r・e-
commendation of intuition ought to return to running wi¥ct in the woods， 
(3) 





れと著しい類似を示している。“Andwe cannot return to the primitive Iife， to
(4) ー

















The mental cognition or consciousness is， as it w巴re，distilled or t巴le-
graphed from the primal consciousness into a sort of written， final script， 









Yet we presume to limit the potent spontaneous consciousness to the poor 
limits of th巴mentalconsciousness. In us， instead of our life issuing spon-
taneously at the great affective centres， the mind， the mental consciousness， 
grown unwieldy， turns round upon the primary affective centres， seizes 
control， and proceeds to evoke our primal motions and emotions， didactical-
ly. The mind subtly， without knowing， provokes and dictates our own fel-
ings and impulses. That is to say， a man helplessly and unconsciously 
causes from his mind every one of his own important reactions at the great 
affective centres. He can't help himself. It isn't his own fault. 
The old polarity has broken down. The primal centres collapsed from 
their original spontaneity， they have ，become subordinate， neuter， nagative， 
waiting for the mind's provacation， waiting to be worked according to some 
secondary idea. Thus arises our pseudo-spontaneous modern living. 
(69 ) 
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Why does this happen ? Because we have become too conscious? Not at 
all. Merely because we have become too fixedly conscious. We have limited 
our consciousness， tethered it to a few great ideas， like a goat to a post. We 
insist over and ov巴ragain on what we know from one mere centre of 
ourselves， the mental centre. We insist that we are essentially spirit， that 
we are ideal beings， conscious personalities， mental creatures目 Asfar as 
ever possible we have resisted the independence of the great affective cen-
tres. W~) have struggled for some thousands of years， not only to get our 
passions under control， but absolutely to eliminate certain passions， and to 
give al1 passions an ideal nature. (pp. 629-30) 
長い引用になったが、論旨はきわめて明瞭である。すなわち、人間の中では










We don't find fault with mental consciousness， the daylight consciousness 
of mankind. Not at all. We only find fault with the One-and-Allness which 















At least， education and growing up is supposed to be a process of learning 
to escap巴 theautomatism of ideas， to live direct from spontaneous， vital 
centre of oneself. (p. 604) 
We've got to try to educate them [children] to that point where at last 
there will be perfect correspondence between the spontaneous， yearning， 
impulsive-desirous soul and the automatic mind which runs on litle wheels 
of ideas. And this is the hardest job we could possibly set ourselves. For 
man just doesn't know how to interpret his own soul-promptings， and there-
fore he sets up a compricated arrangement of ideas and ideals and works 
himself automatically til he works himself into the grave or the lunatic-



































To see a World in a Grain of Sand 
And a Heaven in a Wild Flower 
Hold Infinity in the palI)l.of your hand 
(7) 











We know this is al wrong， because， having rnet a rabbit or two， we have 
seen quite clearly that each separate rabbit was a separate， distinct rabbit 
individual， with a叩ecificnature of his own. We should be sorry to attri 
bute a rnind to hirn. But h巴hasconsciousness， and quite an individual con-















た繰り返し強調している。“Inno sense whatever are rnen actually equal" (p. 
600) .“Every rnan， when he is incontestably hirnself， issingle， incornparable， 
b巴yondcornpare. But to deduce frorn this that al rnen are equal is a sheer false 



























You may， like Yeats， admir巴thesimpleton， and cal him God's Fool. But for 
me the village idiot is a cold egg. . . . Man can't live by instinct， because 
he's got a mind. . . . Man has a mind and ideas， so it is just puerile to sigh 
(9) 





















































Unorganiz'd !nnocence: An !mpossibiliか.
(13) 
Innocence dwells with Wisdom， but never with Ignorance. 
Thought is life 
And strength & breath; 
But the want 
(14) 
Of Thought is death. 
(15) 






Rudo¥f Steiner's doctrine that man's mind cannot be il because it is of a di-
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vine nature and that only th巴bodyin which the mind is placed can b巴re-





“It is not the subject of your thought that matters so much as the quality of 
your thinking. Try to complete a thought instead of vanishing it， and your 














ωtalysis and the UnconsGIousにはこうある。
Ideas ar巴thedry， unliving， insentient plumage which intervenes betw巴enus 
and th巴circumbientuniverse， forming at once an insulator and an instru-
ment for the subduing of the universe. The mind is the instrument of in-
~1) 
struments; it is not a creative reality， . . . The mind is the dead end of life. 
しかしその約二年前に書かれた“Educationof the People"には、すでに見た
ようにこうある。“Wedon't find fault with the mental consciousness， the day-
light consciousness of mankind. Not at al" (p. 636). このような振幅が起きる
のは、さきに日|いた人たちが述べ、ウイルパーが簡潔に要約していた異なるレ
ベルに属する意識の聞の関係を、ロレンスがはっきりと認識していなかったか




























































The smalI are as perfect as the great， because each is itself and in its own 
place. But the great are none the less the great， the smalI the small. And the 
joy of each is that it is so. (p. 603) 
彼にとっては、さまざまに違うそれぞれの存在物がそれ本来の位置にいること
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Is the man your equal， your inferior， your superior? He can't be， ifth巴reis 
no comparison. If there is no comparison， he is the imcomparable. He is the 
I町 omparable.He is single. He is himself. (p. 602) 
こう言明しておきながら、ここから彼は“Doubtlessthere is inequality be-



















And therefore there will always be the vast， living mass巴sof mankind， 
incoherent and almost expressionless by themselves， carried to perfect ex-
pression in the great individuals of their race and time. As the leaves of a 
tree accumulated towards blossom， so will the great bulk of mankind at al 
time accumulate towards its leaders. We don't want to turn巴veryleaf of an 
apple tree into a flower. And so why should we want to turn evεry indi-
vidual human being into a unit of complete expression? Why should it be 
our goal to turn every coal-miner into a Shelley or a Parnell? We can't do 
either. Coal-miners are consummated in a Parnell， and Parnells are consum-
(81 ) 
存在の充溢をめざして
mated in a Shelley. That is how life takes its way: rising as a volcano rises 





























は肯定的な評価を下している。“Theremust be a system; there 1IHtst be classes 
of men; there押mstbe differentiation . .." (p.6n) これは、階級社会という当






The true democracy is that in which a people gradually cumulate， from the 
vast base of the populace upwards through the zones of lif巴 andunder-





















































One is one and al alone and ever more shall be so. . . . One draws near; 
there is a thrill and a fiery contact. But never a merging. A withdrawal， a 
bond of knowledge， but no identification. Recognition across spac巴・ acrossa 
dark and bottomless space: two beings who recognize each other across the 
chasm， who ocassionally cross and meet in a fiery contact， but who find 
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themselves invariably withdrawn afterwards， with dark， dasky-glowing 
faces glancing across the insuperable chasm which intervenes between two 
beings. (p. 634) 
One is one， and as such， always more than an aggregation. Vitally， inten-
sively， one human b巴ingis always more than six collective human beings. 
Because in the collectivity， what is gained in bulk or number is lost in in 
trinsic being. . . . Oneis more than many. The Japanese know that one flow司
er is lovelier than many flowers. (p. 637) 
There is no living oneness for two people: only a deadly oneness， ofmerged 






































“All communion， al love， and al communication， which is al consciousness， are 
but means to the perfected singleness of th巴individualbei昭" (p. 637) といっ
た表現にそれは端的にうかがえる。“communion，"“love，"“communication"と、































Which doesn't mean anarchy and disorder. . . . Neither does it mean what 
is nowadays called individualism. The so-called individualism is no more 
than a cheap egoism， every self-conscious litle ego assuming unbounded 
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As a matter of fact， our private hope is that by a sane system of educa-
tion we may releas巴 thecoming generation from our own nasty disease of 
self-consciousness . . (p. 627) 
In the early years a child's education should be entirely non-mental. (p. 
641) 
The mental understanding of what is happening is quite unimportant to the 
job. If you are of an inquiring turn of mind， you can inquire afterwards. 
But while you are at the job， know what you're doing， and don't bother a-
bout understanding. Know by imm巴diatesensual contact. . . • Busy， intent， 
absorbed work， forgetfulness， this is one of the joys of life. (p. 653) 
What ails modern education is that it is trying to cram primal physical ex-
perience into mental activity-with the result of muddledness. . 
If our consciousness is dual， and activity in duality: if our human activity 
is of two incompatible sorts， why try to make a mushy onen巴ssof it? The 
rapport between the mental consciousness and the affective or physical con-




























育界の陰うつな様子を皮肉たっぷりに描写し、そしてこう言う O “There is th巴


























































At the gate of the school lies the sphinx who puts this question to every 
emerging scholar， boy or girl:“How are you going to make your living?" 
And every boy or girl must answer or die: so the poor thi時 sbelieve. (p. 
590) 
この“sothe poor things believe"は、まるで今日の日本の状況を述べている
ようではないか。次の言葉も同様だ。“Themore money the more intense the 
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